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Comments upon the Sacred Writings of the Sews and 
Christians. Exodus Chapter 14. 











"EF the writers of the Old Testament had been deter- 
~ fhined to destroy the moral excellence of God's cha- 
raéter, they could not have cholen a better plan of ac- 
complifhing this object than that which is prefented in 
the book of Exodus. In this chapter the climax of vil- 
jainy is completed ; God is reprefented as still going on 
‘with raticorous Zeal and cruel work of hardening Pharaoh’s 
heart, till he brings him at last to dreadful destruction. 
The’chofen band ‘at Jast make their efcape ; Pharaoh is 
infpired with a difpofition of heart to purfue them, and he 
‘and all*his host ate faid to have been drowned in the red 
fea.- How came he to purfue them? The aniwer is 
arid it: the “4th verfe, and is as follows, ‘“* And I wilt 
irdén Pharaoh’s heart, that he fhall follow after them; 
‘and ‘I will be honored upon Pharaoh, and upon all his 
‘host ; that the Egyptians may know that I am the Lord.” 
Here Gotl'is reprefented as making Pharaoh do a certaix 
thing; and then killing him for doing it. But he had a 
‘yeafon for this, which is that the Egyptians might know 
‘that he was the Lord. How terribly jealous of his fame 
this Jewith divinity was! And always distrefled for feac 
“the people would not know that he was the Lord. [ama 
‘the Lord, and ye fhall know that Iam the Lord, was the 
“Burden of his fong! Does the real God of nature, the 
“Creator of the world, stand in need of fuch pitiful reforts 
to make himflf known, and preferve the dignity of his 
character? Thele are the rancorous ebullitions of mar, 
and fot the folemn afleverations of God. In the 8th verfe 
there is a repetition of this fame hardening fcheme as if 
the writer was not fatisfied with one wicked defcriptioia 
of the deity. whom he adored. - In addition : to:this»cir~ 
cumstarice of {fo often infufing an obdurate temperament 
ite the heart of Pharach, we are next prefelnted with a 
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most wonderful and fplendid violation of the laws of fia. 
ture! This is predicted by Mofes and he commands his 
flavifh banditti to stand still and fee the falvation of God. 
Here the Jewith conjurer comes forward again and with 
his rod of enchantment is reprefented as having power 
to divide the red fea and canfethe chofen people to pafs 
through upon dry land. (See verfes 16 and 17). In 


this last verfe God has extended the {phere of his’ influ- 
ence and comprehended within the decree of obduracy 


- the Egyptians themfelves, as well as their royal tyrant. 


Three times in this chapter he is charged with the fame 
crime, that of hardening the hearts of the creatures whom 
he had made for purpofes of moral fympathy and benevo- 
lence. This miracle however of dividing the waters of 
the red fea is faid to have been’ performed in a curious 
kind of manner; in one place Mofes is the ostenfible 
agent by stretching out his rod, and in another God pro- 
duces the effect by a strong east wind. Some travellers 
and naturalists have afferted, that there is a place in the 
red fea, a large fand-bar where at a certain time of ti 

and with the wind in a particular direétion it is pofsible 
to pafs with little of no depth of-water. This is probab. 
ly but an idle story without foundation; for in the first 
place it is intrinfically improbable, and in the fecond 
place if it had been a faét the Egyptians nmust have 
known as-much of it ‘as the Ifrealites, and therefore could 
not have been circumvented in the manner herein stated. 
The whole account, however, is marked with fiction and 
extravigance ; it is a departure from the regular opera- 
tion of nature’s laws; it tubjetts the divine character to 
unjnst imputations, and is therefore destitute of all the 








features of truth and confistency. *. 
ea — 
* RELIGIOUS FEAR. 


The Bible fays, the fear of the Lord is the beginning 
of wifdom, and Bouldngér, a writer in defence of the re- 
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ligion of nature, fays, it is the beginning of foily. Here 


then are the bible writers, verfus Boulanger, and Bou- 
langer, verfus the bible writers; “Ih ofe who are strongly 
attached to revelation, will confider it a profane bafiaels 
to fet up.an individual against a host of infpired penmen 
by which the world ts fuppoled to have been enlightened. 
’ Numbers however have nothing to do with truth, and if 
all the learned-clergy in the world‘were to affirm that 
one was equal tothree, and that three were no more than 
one, there could not be found on.the face of the earth a 
fure and correct mind that would give credit to the afir- 
mation, If all the believers on earth fhould alfo contend 
in favour of religious fear it would demonstrate nothing 
Felative to its real utility. This fubje& is an important 
one, and at fome future time we intend to bestow upon 
it further and.more ferious refleGtions. At prefent, how- 
ever, it will be of ufe to throw out fome leading ideas. 
The great instrument constantly employed ‘by ecclefiaf- 
tical defpotifm, for the fubjugation of the world has been 
fear. ‘This defpotiim has made man afraid of himfelf; — 
it has made him afraid. of his fellow creatures; it-has 
made him.afraid.of the devil, and afraid of God. Here 
then are four distinct obje€ts to which the weaknefs of . 
man has yielded in the indulgence of fearful apprehenfi- 
ons. The first {pecies of fear relates to himfelf; man is 
afraid of his own powers, afraid to exercile his own fa- 
culties—he is terrified and alarmed when reflections arifé 
in his mind hestile to the orthodox fystems of antiqui- 
ty. He isalfo dreadfully alarmed if any of his neigh. 
bours call in question any of his opinions. This implies . 
that man has neither the right of thinking nor fpeaking; 
what a milerable reflection! when will man learn. to 
exercile intellectual courage? He is afraid of the devil. 
The only devil that men. have to fear is their own vicious 
actions, aud thele they have it abundantly in their power 
to correct. He is airaid of God! What stupid mind was 
it that first invented the ideathat human beings ought to 
tremble before the Supreme and benevolent Creator of 
the univerfe. There is but one thing that man ought. to. 
fear, and that 1s vice, | | 
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To Mr. Moorz, of New-York, 
Commonly called. 


BISHOP MOORE. 


Thave read in the newfpapers your account of the viffé 
you made to the unfortunate General Hamilton, and of 
alministering to him a ceremony of your church which 
you call the Holy Communion. 

T regret the fate of General Hamilton, and I fo far hope 
with you that it will be a warning to thoughtlefs man not 
to fport away the life that God has given him; but with 
«e{pect to other parts of your letter I think it very repre- 
henfible and betrays great ignorance of what true religi, 
onis. But you are a priest, you get your living by it,. 
and it is not your worldly interest to undeceive yourfelf 

After giving an account of your administering to the 
deceafed what you call the Holy Communion, you add, 
By reflecting on this melancholy event let the humble 
* believer be encouraged ever to hold fast that precious 
** faith which is the only souree of true consolation in the 
“ last extrémity of nature. Let the infidel be perfuaded 
** to abandon his oppofition to the Gofpel.” 

To thew you, fir, that your promife of confolation from 
{cripture has no foundation to stand upon, I will cite to 
you oné of the greatest falfhoods upon record, and which 
was given, as the record fays, for the purpofe, and as a 
promife, of confotation. 

In the epistle called “ the First Epistle of Paul to the 
Theffatonians,” (cha ». 4-) The writer confolesthe Theff- 
alonians as to the cafe of their friends who were already 
dead. He does this by informing them, and he does it he 
fays; by the word of the Lord, (at most notorious fal{hood) 
that the general refurrection of the dead, and the aicen- 
fion of the living, will be in his and their days; that theig 
friends will then come to life again; that the dead in 
Christ will r: we first.—“ Then WE (fays he v. 17) which 
“ are alige and remain thall be caught up together with 
“ PHEM in the clouds, to meetthe Lord in ibe air, and fo 
“ thallwe ever be with the Lord—Wherefore comfort 
* one another with thefe words.” 
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Delufion and falfhood cannot be carried higher than 
they are in this paffage. “You, fir, are but a novice in 
the art. The words admit of no equivocation. The 
whole paflage is in the Jirst person and the present tense, 
“We which are‘alive.’ Had the writer meant a fature 
time, ‘and a distant generation, it must have been in the 
third perfon and the future tenfe, “ They who shall then 
be alive.” I am thus particular for the Y cable of nail- 
ing you down to the text, that you may not ramble from 
it, nor put other construétions upon the words than they 
will bear, which priests are very apt to do. 

Now, fir, it is impoffible for ferious man, to whom God 
has given the divine gift of reafon, and who employs that 
reafon to reverence and adore the God that gave it, itis, 
I fay; impoffible for fuch a perfon to put confidence in a 
book that abounds with fable and falfhood as the New 
Testament dots. This paflage i is but a fample of what. 
I could give you. 

You call on thofe whom you stile “infidels,” (and. they 
in séturn might call you an idolater, a worfhiper of falfe 
Gods, a preacher of falfe doftrine) * to abandon their 
oppofition to the Gofpel.” Prove, fir, the Gofpel to be 
true and the sppéiition will ceafe of itfelf; but until y 
do this, (which we know you cannot do) you. have no 
right to expeét they will notice your call. i by a (dels 
you mean Deists, (and you must be exceedingly ig. 
norant of the origin of the word Deist, and know. but 
little of Deus, to put that construction upon it) you will 
find yourfelf over-matched if you begin or engage ina 
controverfy with them. Priests may difpute with priests, 
aud fectaries with fectariés, dbout the meaning of gt 
they agree to call fcripture and end as they began ; 
when you engage with a Deist you must keep to faa. 
Now, Sir, you cannot prove a fingle article of your re- 
ligion to be trux anc we tell you fo publicly. Do it, if 
youcan, The Deistical article, the belief of a Ged, with 
which your creed begins, has been borrowed by your 
church from the anerent Deists, and even thig article 3 you 














278 

difhonour by putting a dream-beg atten Phantom which 
you call his fon over his head, and treating God as if he 
was fuperannuated. Deilm js the only profeflion of re- 
ligion that admits of worfhipping and reverencing Gad 
in purity, and the only one on which the thoughtful mind 
can repofe with undisturbed tranquility. God j is almost 
forgotten in the Christian religion. Every thing, even 
the. creation, is afcribed to the fon of Mary. 

In religion, asin every thing elfe, perfeétion confists. 
in fimplicity. The Christian religion of Gods within 
Gods, like wheels within wheels, is like a complicated 
machine that never goes right, and every projector in the 
art of Christianity is trying to mend it. It is.its defects 
that have cauled fuch a number and variety of tinkers to 
be hammering at it, and still it goes wrong. . In the vi- 
fible world no time-keeper can go equally true with the 
fun; and in like manner, no.complicated religion can be 
eq rally true: with the pure and sanmixed ‘religion of 
Deifm. : 
Had you not offenfively glanced at a defeription of men 
whom you call by a falfe name, you would. not have been 
troubled nor honoured with this addrefs; neither has the 
writer of it any defire or intention to enter into contro. 
verfy with you. He’thinks the temporal establifhment 
of your pte, politically unjust and offenfively unfair ; 
but with refpect to religion itfelf, distinct from temporal 
establifhments, he is happy in the enjoyment of his own, 
and he leaves you to make the best you can of yours. _ 

A MEMBER OF THB D£ISTICAL CHURCH. 





* The first chapter of Matthew, relates that Jofeph, 
the betrothed husband of Mary, dreamed that an angel 
told him that bis, intended bride was with chill by the 
Holy Ghost, _ It is not every husband, whether earpen- 
ter or priest, that can be fo ealily fatisfied, for lo! it was 
a dream. Whether Mary was ina dream when this 
was done we are nottold. It is, however, a comical 
my. There is no woman living can understand it. 
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riests it is quite out of their way. 
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Profession of Fath from Rousseau, continued. 
— 

As if all the natural inclinations of man were annihi- . 
lated by the depravation of one people, and as if when 
monsters appeared the {pecies itfelf were extinct. But 
what end did it ferve to the fceptical Montaigne, to take 
fo much trouble to difcover, in an obfcure corner of the 
world, a custom oppoled to the common notions of justice? 
What end did it anfwer for him to place a confidence in 

the most-fufpicous travellers, which he refuled to the 
most celebrated writers? Should a few whimfical and 
uncertain-customs, founded on local motives unknown to 
‘us, invalidate a general induction, drawn from the unit- 
ed concurrence of all nations, contradicting each other in 
every other point, and agreeing only in this? You 
pique yourfelf, Montaigne, on being ingenuous and fin. 
‘cere ; give usa proof of your franknefs and veracity : tell 
mé ifthere be any country upon earth, in which it is 
deemed a crime to be fincere, compaflionate, beneficent 
and generous; in which an honest man is defpicable, and 
knavery held in esteem ? 

It is pretended that every one contributes to the pub- 
lic'good for his own interest ; but whence comes it that 
the virtuous man contributes to it, to his prejudice? 
Can a man lay down his life-for his own interest? It is 
certain ali our actions are influenced by a view to our 
own good; but unlefs we take moral good into the ac- 
count, none but the actions of the wicked-can be ever ex- 
plained by motives of private interest. We imagine, in- 
deed, no more will be attempted; as that would. be too 
abominable a kind of philofophy, by which we thould 
be puzzled to account for virtuous actions ; or could ex- 
tricate ourfelves out of the difficulty only by attributing 
‘them to bafe defigns, and finister views, by debafing a So- 
crates and calumniating a Regulus. It ever fach doc- 
trines fhould take rife among us, the voice of nature as 
well as of reafon would check their growth, and. leave 
hot even one of thofe who inculcate them the fimple ex- 
cule of being fincere. 


It is not my defign here to enter into fuch metaphyé- 





ore 


Ee ae wt 8 ee Cr 


od amt “ne 


Dus MS Caper ee. 


a Er ee IR eee 


SR ee ere 


Be Semen: <2 2 eet y 


= Se Fe ane 
ee we ee 


= 
ud . 


ETE, 


se one - 


: Tae eer 





280 


cal investigations, as furpafs both your capacity dnd 
mine, and which in fact are ufelefs. I have already told 


_ you I woutd not talk philofophy to you, but only affist 


you to corfult your own heart. 

‘To this end you need only to distinguifh between out 
acquired ideas, and our natural fentiments, for we are 
fenfible before we are intelligent; and, as we do not learn 
to defire our own good and to avoid what is evil, but 
poffefs this defire immediately from nature, fo the love 
ot virtue and hatred of vice, are as natural as the love of 
ourfelves. The operations of confcience are not intellec- 
tual, but fentimental ; for though all our idéas are ace 
quired from without, the fentiments which estimate them 
atife from within; and itis by thefe alone, that we 
know the agreement or difagreement which exists be- 
tween us and thofe things whieh we ough to feek or fhun. 

Toexist is, with us, to be fenfible; our fenfibility is 
incontestibly prior to our intelligence, and we were pof: 
felled of fentiments. before we formed ideas. Whatever 
was the caufe ofour being, it hath provided for our pre- 
fervation in furnifhing us with fentiments agreeable to 
our constitution, nor can it pofsibly be denied that thefe 
at least are innate. ‘Thefe fentiments are in the indivi- 
dual, the love of himfelf, averfion to pain, dread of death, 
and the defire of happinefs. But if, as it cannot be doubt- 
ed, man is by nature a focial being, or at least formed to 
become fuch, his fociability abfolutely requires that he 
thould be furnifhed with other innate fentiments relative 
to his fpecies : for to confider only the phyfical wants of 
men, it would certainly be better for them to be dilperfed 
than affembled. 

Zo be coniinued. 
ee eae 

*,* Discourses concerning the principles and effects of 
the Chriflian Religion, will be delivered every Sunday 
evening at the Afsembly-Room, No. 68, William-flreet. 
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